
A STUDY IN THlEOLOGICAL METHOD.*

Lecture I.

Elvolution and Theology.
It is recognized as one of the momentous facts in the

history of man that during the last hundred years the
idea of evolution has laid its grasp firmly upon the human
mind.

I.
It is popular to date this movement from the appear

ance of Darwin's work on the" Origin of Species," but
we must not forget that even in the field of biology, with
which that work was wholly concerned, the idea of evolu
tion had already been in the minds of men of science for
about half a century. The French biologist, Lamarck,
and the Scotsman, Robert Chambers, in his book, "The
Vestiges of Creation," had already sought to explain
the ramifications of vegetable and animal life through a
theory of development. Charles Darwin grew up in a
world where many minds were already battling with the
great problem, and his distinction is that of one who
gave to that problem its clearest definition and its most
powerful approximate solution.

It is more important still to remember that already in
another field, that of philosophy, the idea of development
had become a living force. It is the idealistic philosophy
and especially the great name of Hegel that must be as
sociated with the first elaboration of the idea which really
laid hold, and directed the course, of human thinking.

By Hegel the history of the whole universe was con
ceived of as the self-realization in time of the eternal and
absolute reason, or self-consciousness. He looked upon
the course of nature and the history of man as containing

·(Lectures given under the George W. Norton Foundation by W.
Douglas MaCkenzie, LL.D., President (}f Hartford Seminary Founda
tion, Hartford, Conn., April, 1919.)
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the successive steps in this majestic drama-the gradual
unfolding of the inherent nature of the eternal spirit.
The difficulty of the Hegelian philosophy was a double
one. In the first place, it seemed to deal with ideas which
the ordinary mind conceived of as mere and extreme ab
stractions. The philosopher assumed that he had analyzed
the ultimate nature of that reason which is the ground
and nature of all things. When he attempted to sum
marize this analysis in a formula, his system met the sus
picion that no formula can enclose' and explain all reality,
or that, if such a formula exists, man's mind could not
grasp it.

In the second place, Hegel's philosophy seemed to
break down when he strove with great learning, ability
and exhaustive patience to apply his formula to the ac
tual history of nature and man. At too many points he
was accused of forcing facts into his formula rather than
discovering their secret nature by the flashlight of its
truth. The concrete facts of the world did not seem to
yield themselves to the solution which he proposed.

While the work of the idealistic philosophers pre
pared the mind of Europe to appreciate the conception
of evolution when applied to natural science, there: arose
another form of philosophy which was frankly built out
of the assumptions, methods 'and results of science, and
which immediately laid hold of the popular mind.

Darwin's own theory of evolution dealt with the ac
tual world of living things, the origin of species, and con
fined itself to that. It established two facts: first, that
evolution had actually taken place throughout the' fields
of organized beings; second, that an approximate state
ment of the method of evolution could be made. Thi~

statement is summed up in the Darwinian theory of "na
tural selection" which contained within it four great
principles, namely, the variability of organisms, the
struggle for existence in which they are, involved from
the beginning of each individual life, the survival in that
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struggle of those most completely adapted to their en
vironment and the transmission to offspring of those fav
orable organic adaptations. The third of these principles
is that which Herbert Spencer called" the Survival of the
Fittest." In the first forms of its exposition this theory
seemed to make the whole process purely mechanical.
E'Ven when he modified the picture of natural selection by
the introduction of the principle of sexual selection, Dar
win did not begin to draw, nor did Herbert Spencer draw,
what seemed to other thinkers to he the legitimate con
clusions. For sexual selection can by no means be re
duced to the terms of a mechanical process.

The limits of Darwin's work were surpassed by the
bold speculations of Herbert Spencer. Darwin confined
himself to the field of biology. Physics and chemistry on
the lower end, psychology, ethics and religion at the, high
er end of our experience were not within his view. But
Herbert Spence-r promulgated his "Synthetic Philoso..
phy" as a theory of the growth of the whole universe
of experience. He began at the opposite end from that
which Hegel adopted, amongst what seemed to him the
objective and concrete facts. The- history 'Of our universe
began for him with" matter, motion and force." It was
his aim to explain, with these as his original data, how
the entire phenomena of the world successively appeared.
In order to get his results he assumed the two correlative
scientific principles of the conservation of energy and per
sistence of force. It is true that in the latest editions of
some of his works, as Edward Caird, Hoffding and others
have noted, Spencer admitted that life cannot be account
ed for in terms of physics and chemistry exclusively, and
that the consciousness of man is also and especially of a
nature which cannot be reduced to these terms; but it is
also a fact that in the last edition of .his "First Prinei
pIes" he firmly retains the first claim which he made->
that from these three data-matter, motion and force-s
the ideal philosophy must derive all the phenomena of
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experience. He seemed to feel that the incidental incon
sistencies which had arisen" in the development of his
philosophy were rather to be endured than a complete
revision of the whole of it.

Herbert Spencer held that he could reduce the whole
process of evolution to three fundamental principles
which he sought to apply for the explanation of the phe
nomena and history of nature and man. These three
principles are those of concentration, differentiation and
determination. What we really have again, as in Hegel
so in Spencer, is an effort to cover the universe with a
formula, to enclose aU historical reality within its sweep
and to prove that nothing is there which does not yield
itself to full explanation in terms of that formula.

The effect of the adoption of the theory of evolution or
development upon the whole field of human learning is in
very truth immeasurable. Already before the Darwin
ian and Spencerian point of view had become popular the
Hegelian conception of evolution had proved itself of the
utmost value in stimulating historical research. In the
fields of general history, of religion and its history, of
philosophy and its history, this idea of development had
sharpened men's minds, had driven them to seek out in
minute detail the true sequence of events and to connect
them with one another by means of some controlling prin
ciple or idea. That which Hegel had done for the study
of mankind, Darwin and Spencer did for the study of
nature. Natural science made the most extraordinary
advances in its whole history. Methods of precision, as
well as instruments of precision, -were br~)L1D:ht to bear
upon e~ery fact however minute, however strange, how
ever remote from the main current of human experience,
which can be subject to scientific investigation and its
methods of experimentation. The world, therefore, owes
a very great debt indeed to the advent of this idea. It is
not too much to say that it has taken its place permanent
ly as part of the equipment of man's mind. ,Ve cannot
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think now-a-days without thinking of development. We.
can study no object, no fact or event in history except
under the directive control of this marvelous principle.

Nor, with recent history before us, is it too. much to
say that the idea of development and even the particular
theory of natural selection has profoundly modified the
course of man's outward history. One need only pause
for a moment to recall the fact that the German mind in
its effort to justify its national policies fell back upon the
principle of natural selection with its involved ideas of
the struggle for existence and the survival of the fittest,
It was no accident, but a sign of the times in which we
live, a proof of the! power of this phase of evolutionary
theory, that Von Bernhardi sought to defend his point of
view as to the necessity of war by an appeal to what he
called "the law of the struggle for existence." And let
me frankly say, that to my mind, he is justified in that
position if natural selection is the last explanation of the
processes of life, and if Herbert Spencer is right that the
last appeal for truth, the supreme explanation of man's
being and man's history is to' he found in the three fun
damental data from which he starts, namely, matter, mo
tion and force.

But this brings us to face the fact that the conception
of evolution which, through the works of Darwin and
Spencer, laid such vivid hold upon the modern mind suf
fered from serious defects and limitations. I may be al
lowed a personal reference at this point, for it is over
thirty years ago that in an essay of singular wisdom by
a man of great sympathies, I came across the warning
that the current idea of evolution might prove to he a
disaster to the human mind. There was danger, this
writer declared, lest that mind should be narrowed and
confined in its outlook and in its estimate of the values
of things if it took as its sole guide to nature and history
the theory of evolution which then reigned supreme un
der the influence of Darwin and Spencer, and as it was
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popularly advocated by 'I'yndal and Huxley. What did
that conception involve when it became the sole key to
the study of history?

The evolutionist of the type whom we are considering
assumes that all earlier phenomena are the actual and
complete causes of all later phenomena; that the lower
and simpler forms of existence are the active producers
by minute stages of variation of all the higher and more
complex forms of existence'; that the original appetites
of men are the only source of all his later and even his
highest appetites; that the loftiest spiritual ideals are
elaborations only of primitive instincts and impulses.
The key word in this statement-the one which makes
the great assumption and presents the heart of the whole
problem-is that word cause or produce. And we must
take it seriously, for I believe that this is the word which
has narrowed man's mind; which has tended to create a
prejudice against those facts with which we are concerned
when we speak of man's spiritual life, of all art, and of
all religion.

One can trace the effects of this general conception in
almost every direction, not merely in theories of the gen
eral history of man but in theories also of those phases of
his history which we associate more specially with his
spiritual and religious life. It has influenced theories of
religion and its origin, and therefore theories of its nature
and value. It has influenced the course of Biblical crit
icism, not so much in the details of the work as in the
animus with which it has been carried on and the general
conclusions which have been drawn from it. It has in
fluenced the theory underlying a.hundred years of minute,
fearless investigation of the life, meaning and person of
Jesus Christ. It has influenced theories of the origin,
nature and history of the Church. It has also profoundly
influenced the course of investigation into the history of
economics. and thereby has played a large part in the
formation of various forms of social, individual, and
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political idealism. Of this both Karl Marx and Von Bern
hardi are vivid examples.

Only gradually has the fact emerged that the doctrine
of evolution must itself undergo criticism, itself become
the subject of evolution, ere we can hope to use it in some
improved and richer form for the, further investigation
and valuation especially of the nature and history of man.

II.
When we ask ourselves what we mean by evolution we

must at once get rid of the notion that we can speak in
telligently about the evolution of the universe as a whole.
Since we do not know what that "whole" is, the concep
tion is an unmeaning one, and hence the putting of the
question, How has the universe evolved, and the at
tempted answering of it have both led to much confusion
of thought. As Professor A. Ei. Taylor says (E!lements of
Metaphysics) "evolution itself is only thinkable' as a
characteristic of processes which fall within the nature of
a system which as a whole does not evolve." The task of
the careful thinker is, therefore, confined to that part of
the universe which we know. It is best to .confine it to
our own planet, the actual world of our experience. It is
true that men of science assume that evolution has pro
ceeded on the same fundamental principles in other por
tions of the astronomical universe as on this planet, but
we know nothing of the facts beyond the limits of the
earth. Here is all that we know.

Within this definite limit What we discover is this
that within the range of the history of our world, within
the range of our human experience, a number of distinct
and irreducible factors co-operate to produce all the
ranges of reality with which we are concerned. These
factors or elements or causes consist of matter, life, feel
ing or consciousness, thought or intelligence and moral
will. As theists and theologians there is only one theory
which we must antagonize, that is that the reality which
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appeared first, namely, matter, when conceived of and
described as operating wholly within its own ascertain
able laws, caused, produced, or gave actual being to the
rest. That theory which underlies Herbert Spencer's
philosophy, at least at its beginnings, would give us a
purely mechanical view of life as a whole. It would re
duce all realities and all values ultimately to the terms of
physics and chemistry. The attempt has failed; and few
men, if any, of repute for knowledge and thinking power
could be found to defend it today.

Rather do we stand with those who confess that each
of the forms of reality named above is an ultimate factor
of our world of experience, that each is of an origin inex
plicable by science. Together they are the producers of
those phenomena with which the various departments of
science are 'concerned. Themselves they are more than
phenomena-their ultimate nature can be described only
approximately in terms of their behavior. All that science
can hope to achieve is the discovery 'of their modes of
operation, the description of their interactions, in that
continuous process which we call the evolution, the devel
opment or the history 'of our world.

It is an interesting fact thaf the inexplicable nature' of
each of these factors has been recognized by some man of
science who stumbled at or failed to see the distinctness
of one or other of the rest of them. Thus some men hold
that the problem of life is a purely mechanical one, who,
however, like DuBois Reymond, recognize that the origin
of feeling marks an insurmountable limit in the field of
knowledge. On the other hand, there are many who hold
that life itself is such an insurmountable limit, but who
seem to imagine that life can of itself give rise to intelli
gence. They are confronted by so severe and faithful an
evolutionist as the late Alfred Russell Wallace who main
tained strenuously that in man's capacity to form general
conceptions, which is the, chief characteristic of the human
intelligence, we have a new factor or cause in the history
of our world.
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As a matter of simple fact, careful thinkers ought to
confess that each of these elements of reality manifests
itself in forms of action or under laws of its own which
are incomparable and inexplicable by the laws of the
others. Thus the laws of feeling which appear in animal
life have no ascertainable basis of comparison with the
laws of vegetable life, even although the latter are found
to operate under the control of that life which also
"feels." The laws of the operation of reason in man's
procedures cannot be classed in any sense along with the
laws of feeling as such. And of course those who believe
in the fact of man's moral freedom insist that therein we
find a something whose operation is due to some other
cause than that which produces the merely elementary
forms of intelligence in the animal world. Concerning
these original elements in our world of experience the
following positive facts can be stated.

(1) Each of these 'appeared, to begin with, in dim
and faint manifestations. 'There has 'been no abrupt
transition, no gap across which our observation leaps.
Each has begun to operate in minute measures of its
power and has only gradually by, successive operations
attained the full development of its resources amid the
conditions of our world. It is within the history of the
action of each of these factors, when it has hegun to oper
ate among the other phenomena 'of our world, that the
term evolution can be strictly applied. There, it is ap
plied scientifically. When applied to the whole history of
our world, the word becomes at once changed in its mean
ing, and is subject to forms of judgment or valuation
which are inapplicable within the particular provinces
where these successive factors are studied in action.

(2) Each of these factors, except presumably the
first, has found on the surface of our plant a prepared
material which it has appropriated, and through which
it has worked out its own evolutionary history. Thus
somewhere, perhaps in the ocean, a chemical material was
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found, called protoplasm, which at some particular crisis
came under the control of the factor called life. From
that beginning science assumes that life has continually
acted, that through all the successive forms of living mat
ter a continuity has boon maintained with the first. O~

again, at a certain stage in the development of plant fibers
there was attained a situation which made possible the
action, in these terrestrial conditions, of the new cause
which we call feeling or consciousness. Then the history
of the animal world began, based upon the elaboration of
that fibrous structure of the plant world into the nervous
system of conscious beings. Somewhere in the history or
the animal world, intelligence, an entirely new principle,
laid hold of the structure that had become the organ of
feeling, and somewhere again in the history of the animal
world, with its ranges of conscious intelligence, the ma
terial was prepared for the advent of that moral will
which is distinctive of the human kind. Religion insists
that now in the mental and social structure of man there
is ready and prepared the stuff or material which can be
laid hold of by some new and still higher principle or fac
tor-this preparation appearing in the history of man's
religious consciousness.

(3) In the third place, it must be very strictly ob
served that the appearance of each new factor involves
no breach of natural law. Each has come, in upon its pre
pared material and acted upon it in harmony with the
laws of that material, and yet: according to its own laws.
The action of the older material is modified indeed by the
new factor, and this gives rise to certain forms of science
which mark the transition, as between inorganic and or
ganic chemistry, or again between animal and human
psychology. Perhaps some day we may even have such a
transition marked between the religious consciousness in
general and that distinctive form of it which is a definite
announcement that a new factor has entered into history~

in Christianity.
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(4) The marvelous co-operation of these successive
factors is one of the sublime wonders presented to the
investigations of the man of science and to the man of
contemplative thought. In human nature itself they are
all gathered together, unified, constituting him in very
truth the microcosm in the sense that in the unity of his
nature all these diverse elements co-operate and give to
him that vast range of experience which grows from more
to more as he himself grows in know ledge, in character
and in power.

I1I.
For the philosopher or theologian who attempts

while looking at this vast drama, this complex stOT'Y of
our earth, many inspiring questions are suggested. One
of the most urgent is as to their origin. Whence have
arisen these successive factors? I may name here briefly
five modes of explanation which have gained some cur
rency in our day.

The first is that which asks us to suppose that the
original material of our world even as a molten mass was
endowed with the capacity to produce in turn the succes
sive factors which we are considering.

The second is that which dates them all back, as Herb
ert Spencer did in his last years, to an "infinite and
eternal fountain of energy." From this they all proceed.
It is from this fountain-head that the consciousness of
man is described by him as "welling up."

A third explanation is of the type expounded by the
late learned and acute theologian, Dr. D. W. Simon. For
this purpose he conceives of God in terms of energy, and
he describes these successive factors as forms of energy
given off or separated from Himself to become forces
operative in time and space.

The fourth is the familiar theory of older theology,
which is not the Biblical theology, however, that each
form of reality has been created out of nothing by a fiat
of God himself.
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The fifth explanation is that which we associate with
the various forms of idealistic philosophy, according to
which what we are in search of is not a distinct cause of
each class of phenomena, but the discovery of some one
principle of reason which embodies itself in and manifests
itself through these successive forms of action. The
dialectic method by which this theory strives to work it
self out has more appearance of scientific method than
any of the others.

What I personally feel about the first three forms of
explanation is that they are' at best poetical. They em
ploy pictures 'or symbols to suggest a solution which can
not be stated in downright intellectual terminology. They
slide over the real problem as it present's itself to reason.
Against none of them can we as theists and theologians
have any rooted objection. We can do our own work,
solve our own problems in the' field of theological opinion
without resting upon anyone, of these. It is for science
and philosophy and not for theology to attempt to meet
the question whether these forms of reality are to be ex
plained in this way or in that. For the theologian, as for
the man of science, they are data which enter into that
particular range of our experience with which he is im
mediately concerned.

IV.
Here then is the view of the world of human expe

rience which is presented to us by the present condition
of science and philosophy. That experience, the world
as we know it, is composed out of the interaction of those
fundamental factors which we have named above. They
have appeared successively in the' history of our planet.
It is the task 'of natural science and of the various depart
ments of human history to trace the conditions under
which they have appeared and the continuous story of
their action in space and time. 'To tell that story is to
trace the evolution or development, as we' call it, of our
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world. But science and history when attending strictly
to their own business are confined to the phenomena. The
inner nature, the ultimate source of each of these distinc
tive factors is not within the scope of those methods of
investigation,

It is the task of metaphysics to be concerned with the
investigation of what those factors may be in their inner
nature, in their ultimate mutual relations beyond the field
of phenomenal observation. From another point of view,
that range of reality comes within the consideration of
the particular discipline which we call theology. For the
human mind is concerned directly and practically with
the problem of the reality of those factors and their sig
nificance for the meaning of life as a whole and the des
tiny of human nature. That is the field of religious ex
perience, in which are involved both experiment and
thought. If mankind does not exhaust the possibilities, of
its development upon the surface of this earth but else
where must find its true destiny, and if upon human
nature, in view of that destiny, forces are now acting,
which are not material in any sense, but spiritual in the
fullest sense of the word, though acting upon it amid and
through material conditions, then there must be a depart
ment of investigation which deals with that field directly
and is concerned with it supremely. That discipline we
have lea-rned to call theology. Our present duty is to>
investigate some of the conditions under which the task
of the theologian must be carried on.

The department of theology is usually divided into,
two sections, namely Apologetics and Dogmatics, or to
put it in the more popular terminology, Christian Evi
dences and Christian Doctrine. Even although with
Haering we recognize that in the present emergencies of
theological science no hard and fast line can be drawn be
tween them, they must still be considered as forms of
statement which have a different motive.

Under the former head inquiry is made into the truth
of the assertion which is the heart of all religious expe-
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rienee and of Christianity in a supreme way, that man is
in contact with a form or forms of reality that are what
we call spiritual. Man lives in an environment on the
higher side of his nature which is as active upon him as
the physical environment working through his bodily
nature. His total world of experience arises from his
conscious contacts with all the spheres which have been
named above,-notonly the material world and the world
of earthly life, but that sphere of reality where intelligent
beings exist, whose action upon lIS is real and momentous.
All these forms of reality, material, 'organic, and spiritual,
are woven into the one life of his self-conscious spirit.
The process of intelligent valuation by means of which
we respond to their influence is the, measure in which we
realize our contact with them. It is the subjective means
by which out of that contact man weaves his history and
character.

This is as true of his relations with the physical world
as with the spiritual world. There is a mystical element
in both, or rather in all directions, which the modern
psychologist is all too apt to ignore. He speaks as if
mysticism were a word applicable only to man's spiritual
life, whereas it is equally applicable in every direction.
Nature acts upon the soul of man mystically. Psych
ologists have been deceived too often by the fact that, on
that side /Of our nature, our contact with objective agen
cies is through our bodily structure and our sense percep
tions. With these the biologist and the physiologist are
concerned. Eiach of these is able to subject to outward
and immediate tests his various investig-ations 'Of the or
ganism through which the natural world makes connec
tion with rour spiritual self. Because the psychologist
can receive from the physiologist a great mass of data
regarding our nervous structure, our brain, and because
he can apparently see what happens there while 'our pro
eesses of feeling and intellig-ence go on, he seems to be
dealing with what is wholly phenomenal and directly
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intelligible. He can even get himself to say th'at there is
a real, parallelism between the processes of our bodily
structure and the processes of feeling and thought. In
this, however, he is obviously and yet naturally deceived.
There is no real parallel in the strict sense of the word
between nervous events and thought events; between the
physical and psychical processes. They occur together
in time, but as a matter of fact not only the nexus be
tween them completely escapes observation 'or analysis,
but a parallelism in strict use of the word cannotbe de
scribed though it is often asserted. There IS, I repeat, no
parallel in the strict sense of the term, because you can
only ,speak ofa real parallel when you are comparing
facts of the same kind. You cannot parallel fragrance
with music, nor a straight line with a circle. Even though
the circle and straight line lie in the same plane and have
two mathematical points in common at their intersec
tions, you cannot apply to them the word parallel. So
there is no strict and real parallel between the events in
the nervous system and those events in the soul out of
which our consciousness makes material for its life. That
these diverse classes of phenomena are linked in the expe
rience 'of the self is one of the irreducible mysteries which
merely experimental science cannot surmount, because it
cannot deal with the causes of phenomena, except as
phenomena.

But further we must recognize the fact that nature
does act upon us, and that our sense perceptions are not
merely thrusts of our active nature out upon a passive
world. Tlhey acre the active responses of our intelligent
self to the intense activity of the outer world. 'I'hat activ
ity when considered directly results in an experience
which is as truly mystical 'as that which we associate
peculiarly with the religious life. When we consider
such experiences as the recurrent demands of our physical
nature for food and drink, or the powerful effects of na
ture upon us in the periods of adolescence and of old
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age; when we think of the tides of emotion awakened by
the resurgent life of spring time; when we think of the
intense inner experience produced by music, we find our
selves face to face with experiences whose outer story we
may tell in the terms of physics, physiology, and psych
-ology, but whose inner nature can only be described as
arising from the contact of ultimate realities with one
another. These experiences are all mystical in the ap
proved and strictest sense of the term. It is the environ
ment which in all such cases acts upon us, but the environ
ment is itself the product of factors which lie beyond or
behind it. To describe our responses is not to face' the
whole fact; even to describe the accompanying outer
events in terms of physics or biology is not to cover the
whole situation. The superphenomenal realities are in
teracting and the phenomenal world is the result.

In like manner in the region of religious experience,
apologetic theology seeks to establish or call attention to
.the fact that there is a realm of spiritual reality which is
in contact with and in constant action upon our natures.
'The history of religion is the continuous story, not only
-of man's efforts to understand himself, his relations and
his destiny, but it is also the continuous 'story of the man
ner in which spiritual reality has been constantly dealing
with us, making itself increasingly manifest to the intel
ligent life of mankind. For theology the history of re
ligion is an account of the manner in which the Divine
has been progressively and actively, more and more def
initely, invading the field of mans intelligent life. To
tell the story in terms only of man's instincts, impulses,
and value judgments, is just the same as if an account of
our feelings could be satisfactory with only a description
of the nervous structure of the body or the relation of
that structure to nature as a whole.

These observations are made in presence of the fact
that certain phyehological methods in the study of relig
ion which are current among us and which announce
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themselves 'as speaking in the name of real science are
really working under the tyranny of that theory of evolu
tion which we have described above. That theory, when
carried into this region, seeks to explain and account for
religious experience and history in terms wholly of our
processes of valuation and that in the name of scientific
method. ks it conceives of that method it describes the
rise of religious institutions and the veryaubstanee of
religious experience in terms of psychic events in a man
ner which seems to reduce the whole matter to the moon
shine of man's emotions, impulses, and desires. Where
the psychologist does not deny the reality of the spiritual
universe or the reality of God, he yet seeks to reduce the
experience usually associated with these, so completely
to subjective terms that it is difficult to 'conceive of their
reality having any value. It would seem that man has
got the whole thing which we call religion out of the
movements of his own subjective life and out of the cry
ing needs of his nature as it faces the tragedies and com
edies of an earthly story.

For practical purposes this type of psychology would
seem to be satisfied if the spiritual universe, whether real
or not, is conceived of, at any rate, as passive, as making
no distinct and direct place for. itself in this development
of man's life.

In this way we can and do get solutions of philosoph
ical and theological problems and accounts of the history
of religion which are either perplexingly vague or amus
inglyand pathetically easy. An illustration of each of
these characterizations may he found by reference to an
interesting and valuable work on "The Psychology of
Religion" by Professor George Albert Coe, In discussing
conversion, he admits "that a certain distrust of psych
ology that now and then appears among religionists is
not altogether groundless" for, he says, "there is 'some
thing more' to conversion than the sum of the part pro
cesses that have mostly occupied the attention of psych-
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ologists.' When you ask Professor Coe what that' some
thing more' is-that "missing thing"-he describes it as
"the individual wholeness of self-realization." Surely
vagueness could hardly be more perplexing than that!
Or take Professor Ooe's account of what he, calls the
shaman, the priest, and the prophet, and you will dis
cover, if you consider his pages in comparison with fuller
discussions of the subject, that the solutions which. he
reaches in the name of psychology are far too easy. Sim
ilarly, when Professor Coe deals with genius, especially
the religious genius, he seems to find it quite natural to
say-" Granted a genuine mental evolution, together with
genuine differences between individuals, the way is open
for a reas-onable recognition of originality in any degree.
TlJ;1e degree of it in a particular case has to be determined,
as well as may be, by the historical study of the entire
situation." The statement may well be admitted if by
entire situation you are permitted to understand the en
tire universe of reality. (The Psyehology of Religion,
pages 13, 176-192.)

Apologetic theology cannot consider its work com
pleted until by serious investigation of all the facts in the
case it has established the reality of the divine forces
which the Christian faith asserts have appeared in the
religious history of man, and has identified for the prac
tical purposes of faith the main stages through which
those realities have made themselves evident in the his
tory of man's life. It IS the task of theology in other
departments, building upon the conclusions reached by'
the preliminary investigation conducted under the name
of apologetics, to study religion, and especially the high
est form of it which we, call Christianity, as a stage, the
Iatest-e-presumably the crowning-stage of the evolution
of our world. That history must be studied in terms of
its own laws, that is of the modes of operation of the
Divine Spirit as it (He) deals with the experience of in
dividuals and communities. It must then become clear
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that just as in organic chemistry you cannot study the
actions of matter without the assumption that the factor
called life is present, and without remembering eontinu
ally the ascertained laws of its own behavior, so in the
study of the progressive religious experience of man you
cannot explain the facts merely in terms of psychology,
which is an account of our responses to objective forces,
and forget the presence and action according to its own
laws of a higher form of reality. As a matter of fact,
theology perishes even in its study of religion in general
lor of that central and supreme form of religion whose
records are in the Scripturesof the Old and New Testa
ments, and in the life of the Church of Christ, unless the
:phenomena that are there described are seen to be and
are explained as involving the action of God Himself.

Now it is in carrying out this task as thus conceived
that theology today may receive both inspiration and
guidance from the view of evolution which we have had
before us. Let me briefly, and in conclusion, recapitulate
the situation.

1. Natural science in all its branches has the task of
describing the historical processes which have been pro
duced and directed by the successive factors we have
named. Its field is always confined to the phenomena
through which these factors or, may I dare to use the
word, these noumenal realities act within the range of
our perception. The natural sciences have none of them,
not even psychology, which is in one way the highest of
them,anything to do or to say about the noumenal na
ture of these factors. Nor have the natural sciences, as
such, any power to discuss the meaning of the whole pro
'Cess of evolution which embraces all these phenomena in
'One vast history. Psychology, as a strict natural science,
for example, does not produce the meanings which men
assign to the facts of life. It has no authority to say how
men ought to value the various elements of their experi
ence. The standards of valuation are data which it must
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accept. Its task is to identify the various meanings or
valuations which the spirit of man has discovered in the
facts of experience. Its task is to study the laws under
which, when they are discovered, these valuations are
used by man in the course of his experience.

If we are to make progress in thinking, we must be
very careful thus to delimit the functions of the natural
sciences, to see that beyond the making of tentative sug
gestions they have severally and in themselves no author
ity to reach dogmatic conclusions about the direction or,
still less, about the final meaning of the whole process
with whose several parts alone they are immediately con
cerned.

2. It is the task of metaphysics to attempt to under
stand what these ultimate noumenal facts or causes of
the successive ranges of phenomena must be. In this
work it is of course dependent first of all upon those sys
tems of law which the natural sciences establish as the
modes of behavior of these several forces or powers, but
it is bound over to attempt an illumination of their nature
beyond the tests of natural science. This it can do, only
by means of analysis, that is, by the testing out of the
successive logical attempts to describe them in their sep
arate natures and in their ultlmate unity. Metaphysics
must also be concerned with the fundamental question
as to their origin, their primary dependence upon some
one supreme, fountain head of all reality. Here we must
expect to have various possible solutions proposed which
mayor may not resemble those which hitherto have been
familiar under the names of materialism and idealism,
pantheism and theism. I believe that the present break
up and confusion in the world of philosophy, which has
been noticed by so many writers, is due to the fact that
the view of the world which I have described as the result
of a hundred years of science is pressing upon the imagi
nation and challenging the thought of many of the most
powerful minds. Hence, some take refuge in pragmatism,
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a hurriedly created house already tottering to its fall.
Some are working afresh at the theory of knowledge that
they may have. a firm basis from which to enter upon the
new task that lies before constructive metaphysics. Some,
like Bergson, are already frankly facing the true issue
and speaking about it as IlCrea,tive E;volution." They
are all aware that though Kant described his noumena in
purely negative terms, facing the world of phenomena as
though they were all of one kind, we are face to face with
a world where we recognize various classes of phenomena,
each of which must be assigned to a separate kind of
causation in that world which lies behind and above them
all. Out of this situation and not out of a mere reeriti
eism of philosophies of earlier days we may hope for that
new birth 'of metaphysical philosophy which will refresh
again the mind of man and stimulate his higher life in
every direction.

3. Out of the same situation we have a right to ex
pect the refreshment of theology, for it is the Christian
theologian who has a right, and indeed has it as a peculiar
task, to survey the whole process of evolution. He takes
into account all the facts that have been before us and he
asks not only what has been, but also what is going to be;
not only how the world has become what it is, hut what
the destiny of man must he. Theology is always, in an
essential part of it, prophetic. Its face is towards the
future. It is concerned with questions of destiny, and
that destiny it considers as having reference not only to
mankind but even perhaps to the entire world of ex
perience.

The fundamental assertion and presupposition of
Christian theology is that the creative power which is
within and over all has not been exhausted in producing
our little world and human nature. It sees in man's spir
itual structure the material upon which a new and super
human factor can exert its own characteristic energy and
produce results far beyond those which man himself can
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produce by a mere manipulation of his instincts, impulses
and moral standards, from his own resources of ingenuity
and desire. The peculiar material for this latest stage of
evolution is to be found in man's spiritual nature as that
appears in all his moral and idealistic activities. The
question which theology answers is whether we can find
anywhere in history the revelation and convincing proof
that such a form or reality has actually appeared. Is
there at work upon the nature of man as its particular
stuff or material a factor that shall do for human nature
what human nature did for the animal consciousness,
what that did for the life of the vegetable world when
each lifted its predecessor to higher forms of action, into
communion as it were with higher forms of reality I

It is the assertion of Christianity that this spiritual
material is found everywhere in human nature, that an
unseen reality has been working throughout its history,
manifesting itself everywhere. For every form of re
ligion has been man's effort to respond to his sense of
superhuman powers about him and within him. But defi
nitely in one center of that universal history the material
was prepared. The Hebrew consciousness was opened to
that supreme factor in a specific manner. There the
preparation was made morally, religiously, socially, even
politically for the entrance upon the open field 'of man's
history of that superhuman power. It is the assertion
of Christian theology further that it identifies this factor
in the person of Jesus Christ, who" came unto His own."
His consciousness was of a form unique in human history,
His personality poured itself out upon the human beings
around Him after a fashion unparalleled, unapproaehed.
It gathered individual men into a Community, it brought
them into unexampled, unexpected relations with the holy
and the living and the personal God and Father of all
mankind. His personality assumed through death and
the conquest of death a relation to human nature which
is only described when we speak of His perpetual pres-
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ence by His Spirit within the heart of mankind. To Him
all parts of the world are immediately present. Over all
human lives he exerts His direct and personal force. The
force is no longer, so to speak, "blind" for us. It is in
terpreted by His ministry, by the experience of His im
mediate apostles. Now through the linking of that story,
,as it is given to us in the pages of the New T'estament
with the fundamental experiences of spiritual force which
all men have felt directly everywhere, that force becomes
open, intelligihle. It is itself intelligent, working through
principles that have become public property, on condi
tions that are of universal authority.

Perhaps if theology can come to its task after this
method, with this modern conception of reality and de
velopment ever before it, it will be able to carry out its
ancient and glorious task with its own undying enthusi
asm, but with a new sense of contact with the mind of
our generation as today it faces the whole of the great
experience and the vast history of OUT world.

 at Purdue University on July 6, 2015rae.sagepub.comDownloaded from 

http://rae.sagepub.com/

